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Creation and the Meaning of Life 
in the Apocalypse
Eschatological Renewal and Divine Purpose

Dan Lioy

1.0 Introduction: Revelation’s Vision of Eschatological Renewal 
and the Meaning of Life in a Broken World

The Apocalypse has long captivated readers with its vivid imagery, dramatic 
visions, and profound theological themes. Although often misconceived as 
a mere catalog of future catastrophes, Revelation is a literary masterpiece 

that explores the ultimate meaning of life, the nature of creation, and the destiny of 
redeemed humanity. This essay explores the theological significance of John’s pro-
phetic oracle, arguing that it reveals life’s ultimate purpose as participation in God’s 
restored cosmic order. Grounded in Lutheran theology, the study traces the biblical 
narrative from the ordered creation in Genesis, through the corruption introduced by 
the Fall, to the eschatological renewal depicted in the treatise’s closing chapters. At 
the heart of this argument is the claim that Revelation’s vision of renewal—centered 
on Christ and his redemptive work (1:1; 22:21)—reframes humanity’s vocation and 
destiny, offering transformative hope amid a broken world.

The essay begins by establishing the Old Testament foundation of creation the-
ology and highlighting the ordered and intentional nature of the cosmos as an act of 
God. The discussion then examines how Jewish apocalyptic literature, particularly 
from the Second Temple period, expanded on these themes, expressing hope for 
divine intervention and cosmic renewal. Moving to the New Testament, the essay 
highlights the Christological dimension of creation theology, in which the Messiah 
is both Creator and Redeemer—indeed, the one through whom all things are made 
and through whom all things will be restored. This sets the stage for an in-depth 
analysis of Revelation, where the themes of creation, fall, and redemption converge 
in a vision of eschatological renewal.

The study’s significance lies in reshaping how Christians understand their 
purpose and vocation by considering Revelation’s end-time vision. Rather than 



8	 Verba Vitae  •  Vol. 2, No. 2  •  Summer 2025

conveying a message of doom, John’s unfolding cosmic drama presents a hope-
filled future of a restored creation, where evil is decisively overcome, and redeemed 
humanity is invited to participate in God’s salvific plan. This eschatological per-
spective redefines Christian ethics and identity, calling believers to live as agents 
of the Lord’s renewal through worship, witness, and service. The essay ultimately 
argues that life’s true meaning is found in a restored relationship with the Triune 
God—a bond progressively realized in the present and consummated in the new 
Jerusalem at the end of the age.

To develop this argument, the essay is structured around key theological con-
cepts, including creation theology, human vocation, the fall and redemption, and 
the “already/not yet” tension of eschatology. Also, at strategic points throughout 
the study, critical terms such as imago Dei (the image of God), creatio continua 
(continuous creation), and theologia crucis (the theology of the cross) are revisited 
to deepen the analytical understanding of readers. The study also engages Lutheran 
theological principles, particularly justification by grace through faith, to illuminate 
how Revelation’s vision of renewal is grounded in God’s gracious action rather 
than human effort.

These themes are of vital importance because they address one of humanity’s 
most fundamental questions: What is the meaning of life? In a world marred by 
suffering, injustice, and brokenness, John’s prophetic oracle offers a message of 
consolation and restoration, assuring believers that their lives have purpose and that 
creation itself is moving toward a glorious renewal. By deliberating the theological 
depth of Revelation, this essay invites Jesus’ followers to see their lives within 
Scripture’s broader narrative—one that culminates in the restoration of all things 
through Christ. In doing so, the study invites believers to live with courage and 
expectant faith, anchored in the promises of God.

2.0 Foundational Understandings of Creation

This section explores the biblical and theological foundations of creation—from 
Old Testament accounts to Jewish apocalyptic literature—showing how these tra-
ditions shape Revelation’s eschatological vision of renewal. In Lutheran theology, 
creation is not merely the opening act of the biblical narrative but a foundational 
doctrine that shapes the Church’s understanding of God’s purpose across salvation 
history. Rooted in Luther’s engagement with Genesis, this tradition views creation 
as the bedrock of the Lord’s relationship with humanity and the cosmos. It reveals 
God’s almighty power, gracious character, and intentional design for human life, 
laying the groundwork for both redemption and eschatological renewal.
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2.1 Creation in the Old Testament

The Old Testament portrays creation as God’s sovereign act, bringing order from 
chaos and establishing a cosmos in which humanity is called to share in divine 
governance. This theology, appearing throughout the Hebrew Scriptures, points 
forward to the eschatological renewal envisioned in apocalyptic texts and fulfilled 
in Revelation. For Lutherans, the creation accounts in Scripture establish core prin-
ciples—the Lord’s sovereignty, humanity’s vocation, and the inherent goodness of 
the material world—that resonate through the entire biblical narrative.

2.1.1 Genesis 1–2: Creation as Divine Act and Ordered Design

Genesis 1–2 presents creation as God’s deliberate and orderly work. In chapter 1, 
the divine Artisan and Architect shapes the cosmos over six days, separating light 
from darkness and water from land, and setting time’s rhythms through the sun, 
moon, and stars. The repeated refrain, “God said,” highlights a distinctly Lutheran 
insight: the universe arises from the power of the Lord’s authoritative Word (Heb 
1:1–3).1 This is the same Logos, incarnate in Christ (John 1:14), who is active today 
in proclamation and sacrament.

The repeated declaration, “God saw that it was good,” culminating in “very 
good” (Gen 1:31), affirms creation’s intrinsic worth and purpose. In Lutheran 
thought, this “goodness” reflects not just beauty but a divinely ordained order (ordo 
creationis), where every aspect of the universe functions according to God’s will. 
Humanity stands apart in this order, uniquely bearing the divine image (imago Dei; 
vv. 26–28). More than a static quality, this image is a vocation. It is a call to stew-
ard creation and reflect the Lord’s care within it. Lutherans extend this vocational 
emphasis beyond religious roles, viewing all lawful human work as participation 
in God’s ongoing creative activity.

Genesis 2 deepens this portrayal with a relational focus. Formed from “dust” 
(v. 7) and enlivened by God’s “breath,” humanity is intimately tied to both the 
earth and the Creator. Eden, with its lush garden and rivers, embodies this harmo-
ny—humanity dwelling in fellowship with God, one another, and the created order. 
Lutheran theology underscores this relationality, viewing sin (Gen 3) as not merely 
a moral failure, but as a rupture of these sacred bonds. The vision of a new creation 
in Revelation 21–22 thus becomes the restoration of this harmony, fulfilling the 
Lord’s original intent.

Lutherans also affirm creatio continua—God’s ongoing sustenance of creation. 
Rejecting deistic notions of a distant Creator, Luther insisted that the Lord remains 
intimately involved, preserving the world through his Word. This dependence on 
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God’s continual care shapes Lutheran eschatology. The new creation unveiled in 
John’s unfolding cosmic drama is not a replacement but the perfection of the first, 
forever freed from sin’s corruption. In Christ, the Creator and Redeemer, creation 
and redemption are one divine work.

2.1.2 Psalms: Creation as Witness to God’s Glory and Care

The Psalter celebrates creation as a testament to God’s majesty and providence. For 
example, Psalm 8:4 marvels at the heavens’ grandeur while pondering humanity’s 
role: “what is man that you remember him, the son of man that you pay attention to 
him!” Lutherans see human dignity here as wholly derived from the Lord’s grace, 
not inherent merit. It echoes the doctrine of justification, where righteousness comes 
through Christ alone. This perspective finds its culmination in Revelation 22:5, 
where redeemed humanity reigns with the “Lord God.”

Psalm 104 extols creation’s beauty and God’s sustaining hand. The Lord 
“stretches out the heavens like a canopy” (v. 2) and governs nature’s cycles (vv. 
19–23), revealing a dynamic creation reliant on his presence. Verses 29–30 align 
with Luther’s emphasis on God’s moment-by-moment preservation. This dependence 
rejects any autonomous view of nature, grounding Lutheran emphases on caring 
for creation as participation in the Lord’s work.

Psalm 148 envisions all creation—stars, storms, plants, and people—praising 
God together. This cosmic chorus suggests that creation itself has an eschatological 
purpose. It is not merely serving as a backdrop to human salvation, but also sharing 
in its redemption (Acts 3:21; Rom 8:18–21; 2 Pet 3:13; Rev 21:1). The praise hymn 
foreshadows the throne room worship in Revelation 4–5, where heaven and earth 
(personified) unite in glorifying the Lamb.

2.1.3 Wisdom Literature: Creation as Divine Wisdom

The Old Testament wisdom literature provides further insight into creation’s purpose. 
For instance, Proverbs 8:22–31 personifies wisdom as God’s partner in creation, 
hinting at an inherent rationality in the cosmos. Lutherans connect this to Christ, the 
Logos through whom “everything was made” (John 1:3), and the one who orders 
both creation and its renewal (Gal 6:15; 2 Cor 5:17; Col 1:16–17). This emphasis 
enriches the portrayal of the Messiah in Revelation 21:6 as creation’s “Alpha and 
Omega.” Faith and reason, both divine gifts, find harmony in this view.

Moreover, in Job 38–41, God’s questions from the whirlwind—about cosmic 
mysteries beyond human grasp—emphasize creation’s grandeur and the Lord’s ab-
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solute freedom as Creator. Luther’s concept of the “hidden God” (Deus absconditus) 
draws from such texts, balancing divine transcendence with immanence. This para-
dox informs Revelation’s depiction of God as both majestic (4:2–3) and near (21:3).

2.1.4 Isaiah 65–66: Prophetic Visions of Creation’s Renewal

Isaiah’s eschatological vision ties creation to future hope. For example, 65:17 promis-
es a “new heavens and a new earth.” This is not a return to the ancient Eden orchard, 
but a transformed order free from sin and death (vv. 18–25). Lutheran theology sees 
this as the fulfillment of God’s covenantal promises, not their replacement. Here, 
creation in its essence retains its functional integrity, yet awaits full renewal at the 
end of the age. Like the believer, simul justus et peccator (simultaneously righteous 
and sinner), creation is both God’s gift and fallen, awaiting its restoration.

In addition, Isaiah 66 envisions God’s presence filling a renewed world, where 
all nations worship him (v. 23). This anticipatory hope, culminating in judgment and 
renewal, prefigures Revelation’s grand finale. For Lutherans, the prophetic oracle 
completes creation’s sweeping narrative. In Christ, “all things hold together” (Col 
1:17), and he makes “everything new” (Rev 21:5).

2.2 Jewish Apocalyptic Literature 
and the Paradox of Messianic Victory

During the Second Temple period (c. 516 BC–AD 70), Jewish apocalyptic literature 
flourished, weaving themes of divine intervention and cosmic renewal into a tapestry 
of hope amid affliction. Works such as 1 Enoch, 4 Ezra, and 2 Baruch proclaim God’s 
ultimate purpose: to restore and transform the fallen cosmos into a new creation 
where righteousness reigns. From a Lutheran perspective, these expectations find 
their fulfillment in Christ, yet they are radically reframed by the theologia crucis, 
which reveals God’s victory hidden in the suffering and death of the Messiah.

2.2.1 1 Enoch, 4 Ezra, 2 Baruch: 
Development of Eschatological Themes

In 1 Enoch, particularly the Book of the Watchers and the Book of Parables, the 
vision of a renewed cosmos emerges, a realm where righteousness prevails under 
the judgment of the “Son of Man” (1 Enoch 46). This figure, bearing divine au-
thority, prefigures the eschatological Christ of Revelation, though the means of his 
triumph—through the Cross—marks a striking departure from Jewish expectations. 
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Likewise, 4 Ezra and 2 Baruch, composed after the destruction of Jerusalem in 
AD 70, grapple with present suffering while anticipating a future restoration. Also, 
4 Ezra 7:11–14 promises the righteous a new world, and 2 Baruch 32 envisions a 
renewed creation reflecting God’s perfection.

These texts typically portray a triumphant Messiah who subdues evil through 
divine might, as exemplified in Daniel 7:13–14, where “one like a son of man” 
receives everlasting “dominion” from the “Ancient of Days.” Early Christianity 
reinterprets this celestial figure through the prism of Jesus’ crucifixion and resur-
rection, unveiling a Messiah whose victory is achieved not by earthly power but 
by sacrificial love.

2.2.2 The Cruciform Paradox: 
Reinterpreting Apocalyptic Expectations

As noted above, the theologia crucis, a cornerstone of Lutheran theology, redefines 
Jewish apocalyptic hopes by centering them on the crucified Messiah. Where tra-
ditional apocalypticism awaits God’s overwhelming power to crush evil, the New 
Testament proclaims the Cross as the decisive act of divine triumph. Paul’s writings 
(e.g., Col 2:15) and Revelation unveil this cruciform paradox: Christ’s apparent 
defeat—his suffering and death—becomes the very means of cosmic victory, dis-
arming the powers of sin, death, and the Devil.

Far from obstructing messianic identity, the Cross defines it. This apocalyptic 
irony reveals God’s strength in weakness, most vividly in Revelation 5, where the 
slain Lamb—Christ crucified—alone is worthy to open the scroll detailing God’s 
end-time plan. Jesus’ suffering, then, is no longer a mere precursor to redemption. It 
is woven tightly into the fabric of God’s saving pattern, a truth Lutherans embrace 
as the heart of the Gospel.

2.2.3 Divine Intervention and Cosmic Transformation

Jewish apocalypticism hinges on divine intervention as the catalyst for eschatolog-
ical renewal. Unlike secular notions of cyclical time or human progress, texts like 
1 Enoch and Daniel depict history as advancing toward a divine climax—marked 
by cosmic upheaval, celestial signs, and the remaking of creation—where God es-
tablishes a righteous order. The theologia crucis preserves this emphasis on divine 
action but reorients it. The Father’s intervention begins not in a distant future but 
in the historical events of the Son’s cross and resurrection.
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This Lutheran understanding, often called inaugurated eschatology, holds that 
the apocalyptic battle has already been won at Calvary, though its full realization 
awaits Christ’s return. Colossians 2:15 declares that the Messiah disarmed the “rulers 
and authorities” through the Cross, initiating the renewal of all things. This creates 
the “already/not yet” tension of New Testament eschatology. Believers live in the 
victory of the Cross while awaiting the consummation of God’s kingdom, trusting 
in the promise of a new heaven and a new earth.

2.2.4 Present Suffering and Future Hope: 
A Theological Reinterpretation

Jewish apocalyptic literature links present suffering to the promise of future renewal, 
a theme the theologia crucis deepens by uniting believers with the Messiah’s cru-
cifixion. Paul writes in Romans 8:17 that “we suffer with him, so that we may also 
be glorified with him,” reflecting a Lutheran conviction that affliction is not mere 
endurance, but participation in Christ’s redemptive work. In Revelation, the faithful 
do not simply await deliverance. Their anguish becomes an eschatological witness, 
echoing the Lamb’s victory through apparent defeat. The martyrs under the altar 
testify against the world’s powers, their cries hastening God’s final justice (6:9–11).

This perspective shapes Revelation’s end-time vision, where present trials cul-
minate in the descent of the new Jerusalem (chap. 21). This city is not an external 
reward, but the fulfillment of the cruciform pattern established in the Messiah— 
sacrificed, risen, and returning. Even creation (personified) groans with “birth pains” 
(Rom 8:22), joining the faithful in the journey from suffering to glory. For Luther-
ans, this hope rests not in human effort but in God’s promise, sealed at Calvary and 
proclaimed in the Word.

2.3 Christ as the Word and Creation

Before bridging to Revelation, it is essential to recognize the Christological di-
mension of creation theology that informs Lutheran understanding. The prologue 
of the Fourth Gospel (1:1–14) identifies Christ as the eternal Word (Logos) through 
whom “everything was made.” This profound connection between the creating 
Word and the incarnate Christ provides a crucial theological link between creation 
and redemption. In Lutheran teaching, the Messiah’s centrality in both creation and 
new creation emphasizes that the end-time renewal envisioned in Revelation is the 
completion of the Father’s redemptive work through the Son, who is the “Alpha 
and the Omega, the beginning and the end” (21:6).
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2.4 Bridge to Revelation

The eschatological vision of Revelation builds upon these foundational themes, 
synthesizing Old Testament creation theology with Jewish apocalyptic expectations. 
The importance of God as Creator is reaffirmed in Revelation 4:11. This doxology 
emphasizes that the eschatological hope presented in John’s prophetic oracle is 
deeply rooted in the conviction that the entire cosmos belongs to God and will 
ultimately be restored according to his purpose in the Messiah.

2.4.1 How These Foundational Traditions Shape 
the Eschatological Vision of Revelation

Revelation draws upon Genesis, Psalms, Isaiah, and Jewish apocalyptic literature to 
construct a vision of ultimate renewal. The imagery of a “new heaven and a new earth” 
(Rev 21:1) echoes Isaiah’s prophecy, while the description of the new Jerusalem, with 
its river and tree of life (Rev 22:1–2), hearkens back to the primordial garden in Eden, 
now perfected. The overthrow of evil, symbolized by the implosion of Babylon (Rev 
18), aligns with the apocalyptic expectation of divine judgment preceding renewal.

2.4.2 The Importance of the Creator God

At the heart of Revelation’s eschatology is the affirmation that God, as the Creator, is 
also the one who brings about a new creation. This perspective reinforces the essay’s 
central thesis: that the Apocalypse presents a vision of renewed creation in which 
the ultimate meaning of life is found through participation in God’s restored cosmic 
order. By rooting eschatology in creation theology, Revelation provides a framework 
in which salvation is not merely individual redemption but the transformation of the 
entire cosmos into a realm where the Lord’s sacred presence fully dwells.

3.0 Christological Foundation of the New Creation

Revelation presents Christ as the foundation of the new creation, portraying him 
as both the Creator and the Redeemer. He is uniquely the one who brings the cos-
mos into existence and restores it through his atoning sacrifice. This profound unity 
of creation and redemption is most vividly seen in the throne room vision, where 
worship is revealed as the ultimate purpose of creation and the appropriate response 
to God’s gracious gifts. Moreover, throughout John’s unfolding cosmic drama, the 
Messiah’s sovereignty over history and the universe is unwaveringly affirmed, en-
compassing both judgment and redemption as expressions of his providential rule. 
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3.1 Christ as Creator and Redeemer

Revelation presents a compelling image of Christ as both Creator and Redeemer, 
a dual role central to understanding eschatological renewal. This affirmation is ev-
ident in 3:14, where Jesus declares himself to be the “Amen, the faithful and true 
witness, the ruler of God’s creation.” Within the framework of Lutheran theology, 
this statement does not suggest that the Son is a created being but rather affirms his 
divine preeminence. It resonates with the Nicene Creed’s declaration that the Mes-
siah is “very God of very God, begotten, not made,” underscoring his eternal and 
sovereign authority over all things. The eternal Word, through whom every entity 
owes its existence (John 1:1–3), is the same One who proclaims his dominion over 
creation. This understanding aligns with Colossians 1:15–20, which portrays Jesus 
as the divine Son, the image of the invisible God, through whom and for whom all 
things were created and are sustained. This foundational Lutheran doctrine affirms 
that the one who brought the world into being is also the one who will bring it to 
its ultimate fulfillment (Heb 1:1–3).

That said, Christ’s work extends beyond creation, for he is also the Redeemer. 
John’s prophetic oracle repeatedly depicts him as the Lamb who was slain (5:6–13; 
7:4; 13:8; discussed further in section 3.2), emphasizing that the same divine Per-
son who created the cosmos redeems it through his atoning sacrifice on the cross. 
This unity of creation and redemption is a cornerstone of Lutheran teaching, which 
rejects any dualistic separation between the material and spiritual realms. God’s 
purpose in creation is fully realized in Christ’s redemptive work, culminating in the 
eschatological renewal of all things. Therefore, the Cross is not an afterthought, but 
the very means by which creation is restored to its intended purpose.

3.2 The Throne Room Vision: 
Worship as the Fulfillment of Creation

Revelation 4–5 provides a glimpse into the divine throne room, offering a cosmic 
liturgical framework that reveals creation’s ultimate meaning. In 4:11, the 24 el-
ders cast their crowns before God’s royal seat of power. This doxology affirms the 
Father’s sovereign role as Creator, providing the theological foundation for the 
apocalyptic events that follow.

Chapter 5 introduces the Lamb who was slain, the only one worthy to open 
the scroll with its seven seals (v. 9). This vision unites creation and redemption, 
as the Son’s authority to initiate cosmic renewal derives from his sacrificial death 
at Calvary. In Lutheran theology, this passage highlights the centrality of Jesus’ 
atonement in God’s plan for creation’s renewal.
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The throne room vision also emphasizes the fundamental role of worship in 
creation’s purpose. Within Lutheran liturgical teaching, worship is not primarily 
a human act of offering, but the reception of God’s gifts—Word and Sacrament—
through which believers respond in faith. This understanding aligns with Revela-
tion’s depiction of worship as the ultimate response of the cosmos (personified) 
to its Creator and Redeemer. Just as the heavenly host extols the Lord’s work in 
creation and salvation, so too does the church militant on earth, reflecting the 
eschatological reality to come as the church triumphant in heaven. This worship 
is the very purpose of creation, the glorification of God’s name, and the reception 
of his gracious gifts.

3.3 Divine Sovereignty over History and Creation

Revelation consistently testifies to God’s sovereignty over both creation and the 
course of history. In 10:6, a mighty angel swears by the “one who lives forever and 
ever, who created the sky and the things in it, the earth and the things in it, and the 
sea and the things in it.” Similarly, in 14:7, an angel proclaims, “Fear God and give 
him glory, because the hour of his judgment has come. Worship him who made the 
sky, the earth, the sea, and the springs of water.” These declarations reinforce the 
truth that the Lord’s sovereignty over creation is the foundation for his authority in 
both judgment and redemption.

Lutheran theology maintains that God’s providential rule extends over all his-
tory, including eschatological tribulation. While Revelation portrays human and 
demonic forces acting in a seemingly unchecked manner, the treatise ultimately 
demonstrates that all events unfold according to the redemptive purposes of the 
supreme Monarch of the universe. His power is neither arbitrary nor capricious but 
reflects his unwavering faithfulness to his creation and his beleaguered children.

The above understanding of divine sovereignty is shaped by the Lutheran em-
phasis on theologia crucis. Here, God’s power is revealed in apparent weakness, 
most definitively in the crucifixion of the Messiah. Even amid cosmic upheaval, 
the Lord’s sovereignty is exercised, not through sheer force, but through sacrificial 
love. Thus, the new creation emerges not from the destruction of the old by raw, 
unchecked power, but from the transformative work of Christ’s atoning sacrifice. In 
this way, John’s prophetic oracle reveals that the meaning of life—both now and in 
eternity—is found in the Son’s creative and redemptive work, to whom the entire 
universe rightly gives worship and praise. The Apocalypse is not merely an account 
about destruction, but also the disclosure of God’s enduring compassion and his 
commitment to restoring all things through the cross of Christ.
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4.0 The Brokenness of the Current Creation

From a Lutheran perspective, the present creation exists as a profound paradox: it 
simultaneously bears witness to God-ordained, functional integrity while laboring 
under the devastating consequences of the Fall. When the Lord completed his cre-
ative work, he declared it “very good” (Gen 1:31), establishing a harmonious order 
in which humanity lived in perfect communion with the Creator, with one another, 
and with the natural world. This reality, however, was fractured by humanity’s 
rebellion. The result is that the creation, while still bearing traces of its original 
glory, now suffers under the burden of corruption, decay, and death.

The Lutheran understanding of this brokenness is distinctly theological rather 
than empirical or philosophical. Drawing on Article II of the Augsburg Confession, 
Lutheranism affirms that since the Fall of Adam, all humans are born with orig-
inal sin—a hereditary disease and corruption that inclines people toward evil 
and renders them unable, by their own powers, to truly fear and love God. This 
corruption is not just individual but has cosmic implications, as Paul emphasizes 
in Romans 8:22. 

As the culmination of Scripture’s narrative arc, Revelation portrays this bro-
kenness in eschatological terms, unveiling the spiritual realities behind earthly 
suffering and corruption. The cosmic struggle between God’s redemptive pur-
poses and the degrading power of sin is portrayed using vivid symbolism, which 
Lutheran theology interprets through the lens of Law and Gospel. The Law reveals 
the depth of creation’s fall, while the Gospel promises creation’s ultimate renewal 
through Christ alone.

Such profound brokenness manifests in multiple dimensions: the physical (dis-
ease, natural disasters, and death), the moral (humanity’s inclination toward evil), the 
spiritual (idolatry and false worship), and the social (injustice, oppression, and war). 
Lutheran theology recognizes that these dimensions are interconnected, forming 
a web of degradation from which neither humanity nor creation can escape apart 
from divine intervention. Creation’s brokenness extends to humanity’s inability to 
recognize their lost condition and seek its remedy.

Revelation’s eschatological vision does not simply inventory creation’s corrup-
tion but also places it within the context of God’s sovereign plan for redemption. 
As the Formula of Concord (SD XI) affirms, the Lord even uses human evil to ac-
complish his purposes, though without being the author of sin. The current creation, 
while fallen, remains under the Father’s providential care as it awaits the fulfillment 
of his redemptive purposes in the Son.
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4.1 The Fallen World and Its Symbols

Revelation employs apocalyptic symbolism to unveil the spiritual realities beneath 
the surface of human experience. These symbols are not merely literary devices 
but theological diagnoses of creation’s fallen condition. Specifically, through the 
imagery of the dragon, the sea-beast, the land-beast, and Babylon, John’s prophetic 
oracle discloses how sin has corrupted every dimension of created existence, from 
the individual human heart to the structures of civilization.

Lutheran hermeneutics approaches these symbols through the principle that 
Scripture interprets Scripture (sacra scriptura sui ipsius interpres). The images of 
Revelation thus find their meaning not in speculative futurism or historical allego-
ry, but in their connection to the broader biblical narrative and, ultimately, to the 
Messiah. Even the terrifying visions of corruption and judgment serve to highlight 
the necessity and glory of Jesus’ redemptive work.

4.1.1 The Dragon (Satan): The Source of Corruption

The fiendish entity referred to as the “great dragon” (Rev 12:9) is the “ancient ser-
pent,” otherwise known as the “Devil” (meaning “slanderer” and “adversary”) and 
“Satan” (meaning “opponent” and “accuser”). Like a hostile prosecutor in a court 
of law, he attempts to bring false charges of wrongdoing against God’s children (v. 
10). Here, John identifies the Dragon as the primordial enemy of God and his cre-
ation. Lutheran theology, following Scripture, understands Satan not as an eternal 
principle of evil (which would contradict monotheism) but as a fallen creature who 
rebelled against the Creator and initiated cosmic degradation through the Devil’s 
temptation of humanity.

The Dragon’s description in Revelation contains several significant theological 
elements. He is the “ancient serpent” (v. 9), linking him directly to Genesis 3 and the 
original deception that led to humanity’s fall. He is the “one who leads the whole 
inhabited earth astray” (Rev 12:9), indicating that his corruption extends beyond 
individual temptation to encompass global systems of falsehood. The Devil’s “seven 
heads and ten horns” (v. 3) symbolize his claim to complete authority and power, 
a blasphemous parody of divine perfection.

Luther’s theology of evil emphasized Satan’s role as the adversary not only of 
humanity but also of God’s Word. In the Large Catechism, Luther discussed the 
Devil’s all-out opposition to God’s creation and redemption. This realization clarifies 
the nature of the Dragon’s actions in Revelation, where he wages war against those 
who “keep the commandments of God and who hold on to the testimony about 
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Jesus” (v. 17). The Devil’s maniacal hostility toward the woman and her offspring 
represents the fundamental spiritual conflict underlying all of history.

Yet, Lutheran theology also emphasizes the paradoxical limitation of Satan’s 
power. Though he appears formidable, the Dragon has already been decisively van-
quished through Christ’s death and resurrection. Jesus’ followers do not overcome 
Satan’s false accusations by either sheer willpower or physical exertion. Instead, 
they prevail due to the Lamb’s sacrificial death at Calvary. This becomes the basis 
for their witness about his atoning sacrifice. Even in the “face of death” (v. 11), the 
martyred saints remain loyal to Christ. 

Luther’s theologia crucis recognizes that Jesus’ apparent weakness at Calvary 
was the vehicle of his victory over the powers of darkness (i.e., Christus Victor 
through penal substitution; Col 2:13–15). This paradox—Satan defeated yet still 
active—characterizes the “already/not yet” tension of Lutheran eschatology. The 
Dragon’s expulsion from heaven signifies his categorical defeat, while his contin-
ued presence on earth explains the ongoing reality of evil that believers experience 
(Rev 13:7–9). Christians are simultaneously justified and sinful (simul justus et 
peccator), living in a creation that is at the same time redeemed and still groaning 
for complete renewal (Rom 8:22).

4.1.2 The Beasts from the Sea and Land: 
Political and Religious Corruption

Revelation 13 introduces two beasts that serve as extensions of the Dragon’s corrupt-
ing influence. The first emerges from the sea, symbolizing the chaos that opposes 
God’s ordered creation. This ogre, bearing a striking resemblance to the Dragon 
(v. 1), represents political powers that exalt themselves against God and persecute 
his children. The second brute rises from the land and exercises religious authority 
in service to the first beast, compelling worship and marking those who participate 
in its idolatrous system.

Lutheran theology, forged in the crucible of the Reformation’s confrontation with 
both imperial and ecclesiastical abuses, recognizes these predators as manifestations 
of how sin corrupts human institutions. The sea-beast’s demand for worship (vv. 
4, 8) represents the state’s tendency to claim ultimate allegiance, usurping God’s 
rightful place as the sole object of worship. The land-beast’s deceptive signs and 
enforcement of false worship (vv. 13–15) represent religious systems that replace 
the Gospel with human traditions or manipulative spectacle.

Luther’s doctrine of the Two Kingdoms (Zwei-Reiche-Lehre) provides a frame-
work for understanding this corruption. God rules the world through two distinct 
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realms: the spiritual kingdom (regnum spirituale), governed by the Gospel, and the 
secular kingdom (regnum civile), governed by law. When properly distinguished yet 
held in dynamic tension, these realms serve the Lord’s purposes for human flour-
ishing. However, sin corrupts both realms, leading secular authorities to overstep 
their bounds and religious authorities to abandon their spiritual calling.

The two ogres of Revelation 13 represent this corruption taken to its extreme. 
The sea-beast’s authority to “wage war against the saints and to overcome them” 
(v. 7) parallels historical regimes that have persecuted the Church, from ancient 
Rome to modern totalitarian states. The land-beast’s deception through “great 
miracles” (v. 13) recalls Luther’s critique of ecclesiastical corruption that relied on 
superstition rather than Scripture. Together, they form a demonic parody of God’s 
intended order, replacing justice with oppression and truth with manipulation.

For Lutheran theology, the sea-beast’s mark of allegiance (vv. 16–17) sym-
bolizes not a literal imprint but the spiritual reality of loyalty to worldly powers 
rather than to Christ. Those who bear this demonic stamp have chosen economic 
participation and social acceptance over faithfulness to God. In contrast, Peter 
and the rest of the apostles declared, “We must obey God rather than men” (Acts 
5:29). This is an ethical principle that has guided Christian resistance to tyrannical 
demands throughout history.

Yet, even as Revelation unveils this corruption, it reminds believers that the 
authority of the sea-beast and land-beast is derived from the Dragon and limited to 
“forty-two months” (13:5). Their power, though fearsome, is temporary and ultimately 
subject to Christ’s victory on the cross (John 12:31; 16:11; 1 John 4:4). This assurance 
empowers his followers to maintain their witness even under persecution, knowing 
that “here patient endurance and confidence are needed by the saints” (Rev 13:10).

4.1.3 Babylon: The Perverted City of Sinful Humanity

“Fallen, fallen, is Babylon the Great!” (Rev 18:2). This proclamation introduces 
one of the most compelling symbols of John’s unfolding cosmic drama: Babylon 
the harlot, the corrupt city that stands in opposition to the new Jerusalem. Babylon 
is described as a sacrilegious, bloodthirsty “prostitute” (17:1), who sits on “many 
waters.” Verse 2 discloses that the planet’s rulers practice “sexual immorality” with 
the harlot. Meanwhile, people around the globe are intoxicated by ingesting the 
“wine” of the prostitute’s brazen ways. It represents the seductive power of worldly 
systems that promise fulfillment apart from God.

Lutheran theology interprets Babylon in light of Augustine’s distinction be-
tween the City of God and the City of Man, while maintaining an intentional focus 
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on justification by faith alone. Babylon embodies human civilization organized 
around self-love rather than love of God, pursuing material prosperity, sensual 
pleasure, and temporal power as ultimate goods (1 John 2:15–17). Its opulent 
description—“clothed with purple and scarlet” (Rev 17:4) and “adorned with 
gold and precious stones and pearls”—represents the allure of worldly wealth 
and status.

In Luther’s Commentary on the Sermon on the Mount, he offers a critique of 
Mammon’s domination, which mirrors Revelation’s condemnation of Babylon’s 
economic injustice. The “merchants of the earth became rich from the abundance 
of her luxury” (18:3), while the “blood of prophets and saints” (v. 24) testifies to 
Babylon’s violent suppression of godly witness. This conjunction of luxury and 
cruelty reveals how material excess often depends upon moral corruption. 

Babylon’s collapse underscores the futility of life apart from God and points to the 
new Jerusalem as redeemed humanity’s true purpose. Furthermore, the city’s implosion 
serves as a warning against placing ultimate trust in earthly systems and powers. The 
merchants who weep over her destruction (vv. 11–19) represent those whose identity 
and security have become tied to the corrupt order. Their lament draws attention to 
the emptiness of prosperity built on exploitation rather than on God’s justice.

Lutheran theology recognizes Babylon both as a historical entity and a spiritual 
reality present whenever human communities reject God’s righteous order. The 
summons to “Come out of her, my people, so that you will not share in her sins” (v. 
4) echoes through history, challenging believers to maintain critical distance from 
pagan cultural systems that oppose the Lord’s will (Isa 48:20; Jer 50:8; 51:6, 9, 45; 
2 Cor 6:17). As Luther demonstrated in his own confrontation with the corrupt au-
thorities of his day, faithfulness to Christ often requires standing against prevailing 
currents of wealth, power, and prestige.

Yet, even as Revelation pronounces judgment on Babylon, the prophetic oracle 
points toward the true city that will replace it: the “Holy City, the New Jerusalem, 
coming down out of heaven from God, prepared as a bride adorned for her husband” 
(21:2; discussed further in section 4.3.4). This contrast embodies the Lutheran prin-
ciple that what the Law condemns, the Gospel fulfills. Where Babylon represents 
fallen humanity’s futile attempt to create meaning apart from God, the new Jerusalem 
represents his perfect restoration of redeemed humanity in Christ.

4.1.4 The Systematic Corruption of Creation

Together, the Dragon, the two beasts, and Babylon form a homicidal syndicate that 
systematically undermines God’s created order. This diabolic pattern caricatures 
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yet distorts the divine pattern of creation, revealing how sin corrupts by perverting 
good things rather than creating ex nihilo (out of nothing; Gen 1:1; Heb 11:3).

The Dragon assaults the spiritual foundation of creation, sowing chaos where 
God intended shalom (peace) and turning creatures against their Creator. Like the 
serpent in Eden, Satan casts doubt on God’s word of promise and holy character, 
suggesting that divine boundaries are arbitrary restrictions rather than loving pro-
tections. Lutheran theology recognizes this spiritual deception as the root of all 
other corruptions.

The two ogres corrupt human governance and worship, transforming stewardship 
into domination and devotion into manipulation. Where God established authority 
for the flourishing of community (Rom 13:1–7), the sea-beast exercises authority 
for self-glorification. Where God ordained worship to center on his saving acts in 
Christ (John 4:23–24), the land-beast institutes veneration based on spectacle and 
coercion. This corruption of authority and worship reflects Luther’s critique of both 
secular and ecclesiastical abuses in his time.

Babylon perverts abundance into excess, transforming God’s provision into 
a means of enslavement. The Lord created material goods for human flourishing, 
enjoyment, and sharing (Acts 14:17; 1 Tim 6:17–19), but Babylon hoards wealth 
at the expense of the vulnerable. The harlot’s economic system, which enriches 
merchants while exploiting the poor, contradicts the Lutheran understanding that 
material goods should serve the common good rather than individual greed.

This systematic corruption fractures the harmony of creation depicted in Genesis 
1–2, alienating humanity from God, from one another, and from the earth itself. 
As Luther observed in his Commentary on Genesis, sin disrupts all relationships, 
turning love into selfishness, cooperation into competition, and stewardship into 
exploitation. The eschatological vision of Revelation diagnoses symptoms as well 
as the underlying disease of sin that infects every dimension of created existence.

Yet, Lutheran theology insists that these corrupting forces, though formidable, 
are ultimately subject to the Messiah’s victory at Calvary (Col 2:15). The Dragon, 
two brutes, and Babylon exercise only delegated and temporary authority, destined 
to be overcome by the Lamb who was slain. This assurance emboldens Jesus’ 
followers to resist corruption without falling into either despair or triumphalism.

4.2 Human Alienation and Suffering

The corruption of creation manifests most poignantly in human experience. Rev-
elation portrays this reality through vivid depictions of persecution, deception, 
and exploitation—all consequences of humanity’s alienation from God. Lutheran 
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teaching, with its repeated emphasis on theologia crucis, recognizes suffering as an 
inevitable aspect of Christian life in a fallen world. Yet, Lutheranism also affirms 
that such suffering occurs within the boundaries of God’s sovereign purpose and is 
transformed through faith into a witness to the Messiah’s own suffering.

4.2.1 Persecution of the Saints

According to Revelation 6:9, after the Lamb broke the “fifth seal” (v. 9), John saw 
an “altar” in the heavenly temple. It was reminiscent of the golden altar of incense 
or the altar of burnt offering in Jerusalem. At the altar’s base were the “souls” 
of martyrs “slaughtered” for their unwavering “testimony” to the gospel and for 
remaining Jesus’ faithful followers. This powerful image reveals how the world’s 
hostility toward God manifests in hostility toward his children. The saints’ blood 
cries out for justice, echoing Abel’s blood in Genesis 4:10 and foreshadowing the 
final judgment when God will vindicate his children’s unwavering commitment to 
him (Heb 11:4; 1 John 3:12).

Lutheran theology understands this persecution not as an aberration but as an 
expected consequence of faithfulness in a fallen world. As Jesus warned, “If they 
persecuted me, they will persecute you too” (John 15:20). The Formula of Concord 
affirms that the Church will bear the Cross in this life, following its Head through 
suffering to glory. This recognition stands in contrast to theologies of self-glory that 
promise worldly success and prosperity to the faithful.

The martyrs’ cry in Revelation 6:10 expresses the dynamic tension between 
present suffering and future vindication that characterizes the Christian life. Lutheran 
theology acknowledges this dichotomy without resolving it prematurely. Persecu-
tion is genuinely evil, a manifestation of sin’s corruption. Yet, God uses even this 
wickedness to accomplish his purposes and to conform believers to the image of 
Christ (Rom 8:28–30; 1 Cor 15:49; 2 Cor 3:18; Phil 3:21; 1 John 3:2).

The white robes given to the martyrs (Rev 6:11) symbolize the righteousness of 
Christ that clothes all believers, an image particularly meaningful in Lutheran the-
ology with its emphasis on alien righteousness (justitia aliena). Though persecuted 
and slain, the saints are justified before God not by their own works or suffering but 
by the Messiah’s perfect sacrifice. Their martyrdom does not earn merit but serves 
as a testimony to the sufficiency of Jesus’ atonement. Lutheran doctrine emphasizes 
that Christians are called to endure such trials, not as a means of gaining favor with 
God, but as participation in the Son’s affliction for the sake of his body, the Church 
(Col 1:24). This understanding transforms suffering from meaningless torment into 
purposeful witness. 
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4.2.2 Spiritual Deception and Idolatry

Just as Pharaoh’s heart remained hardened and obstinate, so too survivors of the 
“plagues” (Rev 9:20) spurn God rather than repent. They continue to venerate 
lifeless and powerless objects. Earth’s wicked inhabitants also refuse to “repent” 
(v. 21) from murdering one another, practicing witchcraft, being sexually immoral, 
and stealing. This sobering assessment indicates how sin blinds humanity to its own 
condition, leading to persistent idolatry despite clear evidence of its destructiveness. 
Lutheran theology defines idolatry not merely as the worship of literal statues, but as 
placing ultimate trust in anything other than the living and true God. Such idolatry 
pervades human experience, taking forms as diverse as materialism, nationalism, 
technological utopianism, and self-worship (1 Cor 10:14; 1 Thess 1:9; 1 John 5:21).

The demonic forces described in Revelation 9 represent the spiritual realities 
behind human sin. Lutheran teaching recognizes that humanity’s moral corruption 
stems not only from ignorance or weakness but from active rebellion against God, 
often encouraged by demonic influence. These spiritual deficits make humanity 
vulnerable to deception and manipulation.

Perhaps most troubling is the observation that even severe judgment does not 
automatically produce repentance. The people described in verses 20–21 experience 
divine chastisement yet continue in idolatry and immorality. This illustrates Luther’s 
understanding that the Law can restrain evil and reveal sin but cannot change the 
human heart. Only the proclamation of the Gospel can create true faith, which results 
in a genuine love for God and a genuine desire to offer our “bodies as a living sacri-
fice—holy and pleasing to God—which is [our] appropriate worship” (Rom 12:1).

The spiritual blindness that leads to persistent idolatry reflects Paul’s scathing 
diagnosis in Romans 1:21–23, where rejection of God’s revelation results in darkened 
understanding and worship of created things rather than the Creator. Lutheranism 
recognizes that this blindness cannot be overcome through human reasoning or 
moral effort. It requires the illumination of the Spirit through Word and Sacrament. 

4.2.3 Social Injustice and Economic Exploitation

Revelation 18:3 declares that Babylon has intoxicated the world’s monarchs with 
the “wine” (v. 3) of her idolatry and immorality. Likewise, the planet’s merchants 
have grown “rich” (and spiritually complacent) from the “abundance” of the harlot’s 
“luxury.” This indictment of Babylon reveals how corruption manifests in systemic 
injustice and economic exploitation. The imagery of drunkenness suggests that ma-
terial excess clouds moral judgment, creating societies where prosperity for some 
depends upon the impoverishment of others.
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Lutheran theology upholds the dignity of all persons as created in God’s image 
and condemns economic injustice as a violation of both revealed and natural law. 
Luther’s explanation of the seventh commandment in his Small Catechism extends 
beyond the mere prohibition of theft to include positive obligations. This ethical 
framework challenges economic systems that concentrate wealth through exploita-
tion, rather than creating prosperity through mutual service.

The merchants’ lament over Babylon’s fall (vv. 11–19) indicates how economic 
self-interest becomes entangled with corrupt systems. Their grief focuses not on 
heartfelt repentance, but on lost profits (v. 17). Lutheran theology recognizes this pre-
occupation with material gain as a form of idolatry that blinds people to higher values.

Revelation’s critique of Babylon’s luxury purchased at the cost of institutional-
ized slave trade (v. 13) particularly resonates with Lutheran concerns for vocational 
ethics. All legitimate work should serve the neighbor, rather than merely enriching 
oneself. Economic activity that reduces human beings to commodities contradicts 
this vocational understanding and violates the created order in which persons are 
ends, not means. In Luther’s treatise, The Freedom of a Christian, he explores the 
dual nature of the Christian life: freedom from works for justification before God 
and service to others through love.

The divine judgment upon economic injustice (v. 6) reflects the Lutheran under-
standing that while salvation comes by grace alone, temporal consequences often 
follow moral choices. God’s justice ultimately prevails, even when human justice 
fails. This assurance does not excuse passivity in the face of injustice, but rather 
empowers believers to work for reform, knowing that their efforts, however imper-
fect, participate in the Lord’s larger purposes for creation’s renewal (1 Cor 15:58).

4.2.4 The Erosion of Human Dignity

Persecution, idolatry, and injustice collectively undermine the dignity and vocation 
of humanity. Created to reflect God’s image and to exercise dominion as stewards 
of creation (Gen 1:26–28), humans instead experience degradation, delusion, and 
deprivation under sin’s reign. This corruption not only distorts individual lives but 
also undermines the very meaning and purpose of human existence.

Lutheran anthropology asserts that apart from Christ, humanity cannot re-
claim its intended role. The Formula of Concord (SD II.9) affirms that human 
reason retains a faint awareness of God’s existence and of the moral law. Yet 
this capacity is spiritually blind regarding the Gospel and salvation, and this 
blindness inhibits people’s comprehension of their own nature and purpose 
(1 Cor 2:14; 2 Cor 4:3–4). Rather than recognizing their dependence on God and 
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interdependence with others and creation, fallen humanity pursues autonomy, 
domination, and self-gratification.

The image of God in humanity, while not erased by sin, is severely distorted. 
In Luther’s Lectures on Romans (specifically his commentary on 3:23 and chap 7), 
he describes how human beings, in their fallen state, turn inward (incurvatus in se) 
rather than outward toward God and neighbor. This narcissism manifests in the ex-
ploitation of others for personal gain, the veneration of human achievements rather 
than the worship of the Creator, and the treatment of God’s gifts as entitlements 
rather than as occasions for gratitude and service.

Yet, Lutheran theology also affirms that through faith in the Messiah, believers 
begin to recover their true dignity and vocation even within a broken world. The 
Apology of the Augsburg Confession emphasizes that faith is how people receive 
God’s grace and promises. The focus is on faith as the instrument that receives the 
Lord’s gifts, rather than as a work that earns merit. This receptivity to grace forms 
the foundation for a renewed understanding of human dignity, which is based not 
on achievement but on Christ’s redemptive work.

Such a renewed dignity finds expression in the royal priesthood of all believers, 
a central Lutheran emphasis drawn from 1 Peter 2:9. Though still living in a fallen 
world, Christians participate in the Messiah’s reign through faith, exercising spiritual 
authority through prayer, witness, and service. Thus, the erosion of human dignity 
under sin does not have the final word. Revelation’s vision of the saints reigning with 
the Savior (20:4–6) points toward the ultimate restoration of redeemed humanity’s 
royal vocation. This future hope sustains believers amid present degradation, assuring 
them that their true identity is not determined by the world’s corrupt systems but 
by God’s gracious election in Christ.

4.3 Creation’s Groaning and Hope for Renewal

The eschatological visions of Revelation, filled with cosmic upheaval and apparent 
destruction, can leave believers feeling profoundly unsettled. However, through the 
interpretive lens of Lutheran theology, these images are not merely harbingers of 
doom but more importantly symbolic representations of creation’s present groaning 
and the glorious hope of its renewal. Drawing heavily on Paul’s poignant articula-
tion in Romans 8:20–22, believers can discern a framework for understanding the 
interplay between creation’s suffering, divine purpose, and the ultimate restoration 
promised in union with Christ.
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4.3.1 The Subjection of Creation and 
the Reality of Sin’s Cosmic Reach

Paul’s assertion that the “creation was subjected to futility” (Rom 8:20) is not a 
condemnation of the material realm, but an acknowledgment of the pervasive in-
fluence of sin. Lutheran theology, rooted in the doctrine of original sin, posits that 
humanity’s fall in the ancient Eden orchard resulted not only in spiritual alienation 
but also in a disruption of the entire created order. The cosmic upheavals depicted 
in Revelation—such as the four horsemen unleashing military conquest, blood-
shed in armed conflict, famine, and death (6:1–8), poisoning of waters (8:10–11), 
and darkening of celestial bodies (v. 12)—are not arbitrary acts of divine wrath, 
but manifestations of the inherent disharmony that sin has introduced into God’s 
supremely “good” (Gen 1:31) creation.

From a Lutheran perspective, these apocalyptic images signify more than literal, 
chronological predictions of future events. They entail symbolic representations of 
the ongoing reality of sin’s corruption. They portray the deep-seated brokenness that 
permeates all aspects of existence, from the natural world to human society to the 
cosmic realm. This understanding emphasizes the gravity of sin’s consequences and 
the urgent need for divine intervention. It rejects any notion that creation’s suffering 
is merely a natural cycle or a consequence of impersonal forces. Instead, it affirms 
that the world’s groaning is a direct result of humanity’s rebellion against God and 
its subsequent alienation from the created order.

4.3.2 Birth Pangs of Renewal: Suffering as a Prelude to Glory

While acknowledging the reality of creation’s suffering, Lutheran doctrine also 
emphasizes that this groaning is not without purpose. The metaphor of birth pangs 
in Romans 8:22 offers a crucial interpretive key. As Luther noted in his Lectures on 
Romans, these are not meaningless or indicative of ultimate destruction but point 
to the birth of redemption and eternal life. 

The birth pangs metaphor highlights that the suffering experienced by creation 
(personified) is not an end in itself but a prelude to a new and glorious reality. Just 
as childbirth involves intense pain that culminates in the joy of new life, so too the 
present suffering of creation will ultimately give way to its end-time renewal. This 
outlook provides a powerful antidote to despair and hopelessness, reminding believers 
that even amid chaos and suffering, God is working to bring about a new creation.

From a Lutheran perspective, this renewal is not achieved through human effort 
or evolutionary progress, but solely through the gracious action of God in Christ. 
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The “new heaven and new earth” (Rev 21:1) are not human constructions but di-
vine gifts, fulfilling God’s promise that he is “making everything new” (v. 5). This 
emphasis on divine agency preserves the solus Christus principle, affirming that 
only the Messiah can redeem and restore what sin has corrupted.

4.3.3 The Cosmic Scope of Redemption 
and the Stewardship of Creation

Lutheran eschatology rejects any notion that salvation is merely a matter of disem-
bodied souls escaping a doomed material world. All creation remains the object of 
God’s redemptive love. This affirmation of the goodness of embodied existence is 
central to Lutheran teaching, which anticipates the perfection of the universe rather 
than its abandonment.

The grand scope of redemption also provides an ethical framework for Christian 
stewardship in the present age. While acknowledging that human efforts cannot 
establish God’s kingdom, Lutheran theology emphasizes the believers’ vocation 
as caretakers of creation even in its fallen state. Scripture affirms that the Lord is 
both present throughout all creation (immanent) and beyond it (transcendent). He 
actively sustains and governs everything he has made, while remaining unconfined 
by it. Moreover, God is fully present everywhere in creation, yet he is not limited 
to or contained within it. While intimately involved in his creation, the supreme 
Monarch of the universe exists independently, beyond all constraints of space and 
time (Ps 139:7–10; Isa 40:26; Jer 23:24). 

The above paradox of divine transcendence and immanence grounds a steward-
ship ethic that values creation while recognizing its contingency. Believers are called 
to act as stewards of creation, not because they can ultimately save it, but because 
they recognize its inherent value as a gift from God. This stewardship involves re-
sponsible use of resources, care for the environment, and a commitment to promote 
justice and peace. Even in the face of ecological challenges and social injustices, 
believers are called to act in hope, knowing that the Lord’s ultimate purpose is the 
redemption and renewal of all creation.

4.3.4 The Consummation of God’s Purpose: 
The New Jerusalem and the Healing of the Nations

Revelation proclaims both the judgment of sin and the fulfillment of God’s creative 
purpose. The vision of the new Jerusalem, where there will be “no more death or sor-
row or crying or pain, because the former things have passed away” (21:4), represents 
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the ultimate remediation of creation’s brokenness. The “tree of life” (22:2), whose 
“leaves are for the healing of the nations,” recalls Eden’s functional integrity while 
surpassing it through Christ’s redemptive work. This vision of the new Jerusalem is 
not a restoration of the past, but a transformation of creation into a state of perfect 
harmony and communion with God. It represents the culmination of his redemptive 
plan, in which all things are made new in Christ (discussed further in section 5.0).

Lutheran theology thus interprets apocalyptic literature not as a literal catalog 
of destructive events, but as a canvas depicting God’s ultimate triumph over evil. 
The meaning of life in Revelation is found not in escape from an accursed planet 
but in participation—through faith, hope, and love—in the Lord’s cosmic renewal. 
Here one finds the paradoxical nature of Christian hope: it is realistic about present 
brokenness while anticipating future restoration through the Messiah. It is in this 
confident expectation, grounded in God’s covenantal promises, that believers find the 
meaning of life amid the groaning of creation and the promise of its glorious renewal.

5.0 The Vision of the New Creation

Revelation unveils the profound mystery of creation’s ultimate destiny and human-
ity’s purpose within it. Through the use of apocalyptic imagery, God’s redemptive 
plan culminates in the victory of the Lamb, the cosmic restoration of all things, 
and the establishment of a new heaven and new earth. This eschatological renewal, 
grounded in the sacrificial love of Christ, answers humanity’s deepest existential 
concerns, such as their origin in God’s creative will, their fall into sin, and the res-
toration of the redeemed through divine grace. From a Lutheran perspective, this 
vision reveals that the true meaning of life is found in communion with the Triune 
God, fully realized in the renewed creation where righteousness dwells forever.

5.1 The Lamb’s Victory and Cosmic Restoration (Rev 19–20)

Central to Revelation’s end-time vision is the triumph of the Lamb, whose victory 
over sin, death, and the powers of evil inaugurates the renewal of creation (Rev 
19–20). This victory is not achieved through brute force, but through divine love, 
exemplified in the paradox of the slain yet conquering Lamb (Rev 5:6; 19:11–16). 
Lutheran theology emphasizes that this triumph is accomplished by Christ’s atoning 
sacrifice on the cross, where God’s justice and mercy intersect to reconcile a fallen 
world to himself (Rom 5:9–11; 2 Cor 5:18–21). 

As Revelation 19:19–20:10 depicts the judgment and casting down of the 
Dragon (Satan), the sea-beast, and the land-beast (false prophet), it symbolizes the 
final defeat of the chaos and evil that have plagued creation since the Fall (Gen 3). 
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This cosmic restoration reflects God’s unwavering commitment to his creation, 
reversing the corruption introduced by sin and establishing his eternal kingdom. 
For Lutherans, this draws attention to the core doctrine of sola gratia: salvation, 
and thus the renewal of all things, rests solely on Christ’s merits, received by grace 
alone through faith alone.

5.2 The New Heaven and New Earth (Rev 21:1–8)

The vision of a new heaven and new earth in Revelation 21:1–8 marks the climax 
of God’s redemptive work. The “first heaven and the first earth” (v. 1) passing away 
does not signify annihilation but rather a transformative renewal, analogous to the 
resurrection of Christ’s glorified body, which retains continuity with his earthly form 
(Luke 24:36–43; John 20:27). This emphasis reflects Lutheran theology’s valuing 
the material world as God’s good gift. The absence of the sea, a biblical symbol of 
chaos and evil (Isa 57:20; Rev 13:1), signifies the complete eradication of all that 
opposes the Lord’s good order. 

The cosmic renewal fulfills the covenantal promise in Revelation 21:3 that 
God will dwell with his children. From a Lutheran standpoint, this echoes Genesis 
3:8, where the Lord manifested his sacred presence to Adam and Eve in Eden, now 
restored beyond the ravages of sin. The promise that God will “wipe away every 
tear from their eyes” (Rev 21:4) assures believers that suffering, death, and sor-
row—consequences of the Fall—are forever abolished. Lutheran theology affirms 
that this is not a human achievement but the work of divine grace, bringing creation 
to its intended purpose: a realm of perfect communion with its Creator (7:14–17).

5.3 The New Jerusalem: The Fulfillment of Human Purpose 
(Rev 21:9–22:5)

The detailed portrayal of the new Jerusalem in Revelation 21:9–22:5 emphasizes the 
fulfillment of human purpose within God’s renewed creation. Described as both a city 
and a bride (21:9–10), the domicile symbolizes the redeemed community—perfected 
through Christ’s work and united with him as his Church. Its twelve gates, inscribed 
with the names of Israel’s twelve tribes (vv. 12–14), and its radiant materials of gold 
and precious stones (vv. 18–21) reflect the continuity of the Father’s promises to 
his children and the expansive scope of salvation through the Son. The life-giving 
river and tree (22:1–2), reminiscent of Eden (Gen 2:9–10), signify the restoration of 
redeemed humanity’s lost communion with God. The tree’s “leaves for the healing 
of the nations” (Rev 22:2) and its perpetual fruitfulness point to eternal peace and 
sustenance, secured by the cross-resurrection event.
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For Lutherans, the ultimate fulfillment of human existence is found in eternal 
life with God, in which believers will see him face to face (v. 4). This consummation 
fulfills the threefold purpose for which he originally created humanity: (1) to know 
and trust the Lord; (2) to glorify him through praise, obedience, and service; and 
(3) to enjoy everlasting communion with him. This destiny is not earned but is a 
gift of God’s grace, received through faith in Christ alone. 

5.4 The Overcoming of Evil and Death (Revelation 20–22)

The new creation is only possible because evil and death are decisively overcome. 
Revelation 20 describes the absolute defeat of Satan, culminating in his consignment 
to the “lake of fire” (v. 10). This symbolizes the total and eternal eradication of evil. 
The last judgment (vv. 11–15) establishes divine justice, separating the wicked from 
the faithful and reinforcing the moral order of the renewed cosmos (Matt 25:31–46). 

The fiery “lake” (Rev 20:10) filled with burning “sulfur” underscores the ir-
reversible nature of divine judgment. In contrast, the faithful are granted eternal 
life in the sacred presence of Almighty God, where they “reign” (22:5) with him 
“forever and ever.” The ultimate reversal of the “curse” (v. 3) restores what was lost 
in Eden, fulfilling the Lord’s redemptive purposes. This transformation reflects the 
Lutheran understanding of salvation as wholly dependent on God’s grace through 
Christ, ensuring that creation is not merely repaired, but gloriously renewed.

This eschatological hope, rooted in the Lamb’s victory, affirms that creation’s 
ultimate destiny is not destruction but renewal in Christ, where “righteousness 
dwells” (2 Pet 3:13) forever. This vision, understood through the interpretive lens 
of Lutheran theology, emphasizes the centrality of the Messiah’s atoning sacrifice 
on the cross and the grace of God in restoring both redeemed humanity and creation 
to their intended purpose.

6.0 The Meaning of Life in the Context 
of Eschatological Renewal

The eschatological vision of renewal presented in Revelation fundamentally 
reframes humanity’s understanding of its God-given purpose. Grounded in the 
Lutheran theological tradition, which emphasizes both human sinfulness and the 
Lord’s transformative grace through Christ’s justifying work, this section explores 
the profound vocational calling of redeemed humanity within the context of end-
time renewal. It begins with the core Lutheran understanding of justification by 
grace through faith, as this is the foundation upon which all other aspects of the 
Church’s future hope rest.

Creation and the Meaning of Life in the Apocalypse
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6.1 Human Vocation in the New Creation: 
Royal Priesthood and Servant Kingship

In the new creation, God’s redeemed children, justified by faith alone (sola fide), are 
not simply passive recipients of salvation but active participants in his redemptive 
plan, empowered by the Holy Spirit. Drawing from Revelation 1:6 and 5:9–10, Lu-
theran theology understands that all Christians are called to be a royal priesthood—a 
status that echoes yet transcends the original mandate given to Adam and Eve in 
the ancient Eden orchard. This priestly kingship, understood through the prism of 
the Messiah’s own sacrificial priesthood (Heb 5:5–6; 7:1–3, 17; 8:1–2), is not a 
self-aggrandizing role but a humble service of worship, witness, and mediation. 
This priesthood is not based on human merit but on the imputed righteousness of 
Christ, received by faith.

The significance of faithfulness, even to the point of martyrdom, cannot be 
overstated. Revelation 2:10 and 12:11 present martyrdom not as a tragic end, but 
as a profound witness to God’s transformative power and a testament to the power 
of the Gospel. From a Lutheran perspective, such faithfulness is not a result of hu-
man merit (against any notion of works-righteousness), but a manifestation of the 
Spirit’s sanctifying grace, which flows from justification. The martyrs, empowered 
by the Spirit, bear a collective witness that powerfully proclaims the Gospel. Their 
testimony demonstrates that true life is not found in self-preservation but in whole-
hearted surrender to God’s purpose, rooted in Christ’s own self-sacrificial love.

As noted earlier, participation in the Lord’s rule (22:3–5) represents a radical 
restoration of humanity’s original created purpose, now fully realized in union 
with Christ (Dan 7:18, 27; Matt 19:28; Luke 22:30; 1 Cor 6:2–3; 2 Tim 2:12; Rev 
1:6; 5:10; 20:4, 6). Unlike the hierarchical and often oppressive human dominion 
throughout history, this divine governance is characterized by unconditional com-
passion, redemptive service, and perfect communion, reflecting the very nature of 
the Triune God. The new creation restores and elevates humanity’s role from mere 
stewards to co-laborers with the Lord, not in a way that suggests human autonomy 
but as instruments of God’s grace in the ongoing work of renewal and reconciliation, 
all under the headship of Christ.

6.2 The Kingdom of God: Already and Not Yet, 
Through Word and Sacrament

The Lutheran doctrinal framework embraces a nuanced understanding of the king-
dom of God as simultaneously present and future, reflecting the previously discussed 
“already/not yet” paradigm. This dynamic tension, understood through the prism 
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of the means of grace, provides both hope and ethical imperative for believers nav-
igating the complexities of a fallen world. The kingdom of God is present through 
the preaching of the Gospel and the administration of the Sacraments, where Christ 
is truly present.

The vision of new creation is not a distant, disconnected promise but an active 
source of transformative hope, grounded in the promises of God delivered through 
baptism and the Lord’s Supper. It provides Christians with a normative foundation 
for understanding present realities through the conceptual perspective of ultimate 
redemption, not as a blueprint to create a utopian society but as a framework to 
recognize God’s activity in the world and to live as those who are justified and 
sanctified by his grace. This eschatological hope does not encourage passive waiting 
but active engagement, motivating God’s children to live as agents of his restorative 
justice and love, recognizing that all good works flow from their trust in the Messiah.

In practice, the above observations mean that the future promise of complete 
renewal informs and shapes current ethical decisions, not as a legalistic imposition, 
but as a natural outflow of a life lived in faith. Believers are called to let the future 
reality of God’s kingdom shape their present actions, not through human effort, but 
in the power of the Spirit. Doing so means forgiving as Christ forgives, reflecting 
the new creation’s peace in today’s broken world (Gal 6:15–16). This approach 
transcends moral behavior and invites a radical reimagining of human relationships, 
societal structures, and personal identity, always grounded in the Gospel.

6.3 The Church as Anticipatory Community: 
Means of Grace and Witness

In Lutheran teaching, the Church is not merely an institutional structure but a dy-
namic, Spirit-empowered community of believers, justified by grace through faith, 
who gather around the means of grace (Word and Sacrament) and embody God’s 
redemptive intentions. As an anticipatory community, the Church serves as a living 
testament to the Lord’s ongoing work of reconciliation and renewal, centered on 
the proclamation of the Gospel.

The Church’s mission extends beyond traditional notions of evangelism, en-
compassing heralding of the good news and administering the Sacraments. The 
Church is called to be a prophetic witness that promotes justice, facilitates healing, 
and models reconciliation, all grounded in the forgiveness of sins won by Christ. 
By embodying the values of the new creation—characterized by radical love, sac-
rificial service, and inclusive community—the Church becomes a tangible mani-
festation of God’s transformative power, not by its own merit, but by the power 
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of the Spirit. This missional understanding rejects both spiritual individualism and 
institutional self-preservation. Instead, it embraces a holistic vision where worship, 
social engagement, and spiritual formation are integrally connected, reflecting the 
comprehensive nature of the Lord’s redemptive plan.

6.4 Eternal Life: True Existence in Communion 
with the Creator, through Christ

From a Lutheran theological perspective, eternal life is not merely an extension of 
temporal existence, but a qualitative transformation of life itself, granted through 
Christ’s work and received by faith. It represents the fullness of life as God origi-
nally intended—a state of perfect communion, unbroken relationship, and complete 
alignment with his purposes, all made possible by Jesus’ atoning sacrifice at Calvary 
(John 3:17; 17:3, 8, 18, 21, 23, 25; Phil 3:7–11).

This understanding challenges reductive concepts of the afterlife as a passive, 
static experience. Instead, eternal life is dynamic, characterized by ongoing dis-
covery, worship, and participation in the Lord’s creative and redemptive work, 
all centered on Christ, the Lamb who was slain. It is an existence lived in its most 
authentic, complete form—free from the distortions introduced by sin, yet main-
taining the unique personhood of redeemed humanity, all due to the grace of God.

The eschatological vision of Revelation ultimately points to this profound re-
ality: that human life finds its deepest meaning not in self-actualization or worldly 
achievements but in a restored relationship with the Triune God, who continually 
makes all things new. This metamorphosis is not simply a return to an Edenic past 
but a movement toward a glorified existence, where redeemed humanity, fully 
conformed to Christ, participates in the eternal unfolding of God’s purposes. When 
viewed through this analytical paradigm, the meaning of life is understood as a call 
to faithful service, joyful worship, and unceasing fellowship with the Creator, both 
now and in the age to come, all grounded in the Gospel.

7.0 Conclusion: Embracing God’s Purpose for Redeemed 
Humanity in Revelation’s Vision of Eschatological Renewal

Revelation, far from being a dire forecast of upcoming events, unveils a profound 
theological vision that illuminates humanity’s purpose and ultimate destiny through 
the Lutheran interpretive lens of God’s redemptive work. This essay has traced the 
biblical narrative from the creation in Genesis to the eschatological renewal depicted 
in the Apocalypse, asserting that the true meaning of life is found in a restored and 
abiding communion with the Lord, made possible solely through Christ’s saving grace.
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From the foundational Old Testament accounts of creation to the apocalyptic 
pronouncements of Second Temple Jewish literature and the New Testament, there 
is a consistent chorus about God’s unwavering purpose: the restoration of fellowship 
between Creator and creature. The Messiah, the eternal Word through whom all 
things were created and will be renewed, stands at the heart of the divine plan. It is 
not a matter of human achievement, but of God’s gracious gift.

This essay has examined the brokenness of creation—including the pervasive 
effects of sin, alienation, and injustice—which spotlights humanity’s profound need 
for redemption. Yet, Revelation’s message is not one of despair but of triumphant 
hope. John’s unfolding cosmic drama announces the Messiah’s definitive victory 
over evil and the promise of a renewed creation. The judgment depicted in Revela-
tion is not arbitrary destruction but God’s purifying action, ensuring the complete 
restoration of righteousness, peace, and communion. This aligns with the Lutheran 
understanding of the Lord’s judgment as a necessary step in his saving work, not 
a contradiction to it.

Such an end-time vision is not a nebulous promise. Rather, it provides a clear 
framework for Christian living in the present. It calls believers to participate ac-
tively in God’s ongoing work of reconciliation, not to withdraw from the world. 
Furthermore, the new creation is not an annihilation of history but its glorification 
and transformation, a central aspect of Luther’s understanding of the “already/not 
yet” dialectic. Through grace, received by faith alone, believers are called to serve 
collectively as a royal priesthood, reflecting God’s love and reign in the world.

The Church, as the body of Christ, lives in anticipation of this coming reality. 
Through the faithful preaching of the Word and the administration of the Sacraments, 
the Church embodies the values of the new creation, testifying to the Gospel’s hope. 
The essence of life’s meaning, as unveiled in Revelation, is communion with the 
Triune God—a life of worship, faithfulness, and deepening relationship, grounded 
in the cross-resurrection event. This aligns with the Lutheran emphasis on justifi-
cation by grace through faith.

The end-time promises of Revelation—God’s dwelling with his children, his 
elimination of sorrow, and his healing of the nations—is not a mere aspiration, but the 
certain destiny toward which all creation is moving. This reality has been inaugurated 
by Jesus’ first coming and is progressively realized through the Church’s witness 
and the Spirit’s sanctifying work. This understanding of progressive sanctification 
is a key component of Lutheran theology.

So then, Revelation calls God’s children to live with faith, hope, and courage, 
anchored in the promises of Scripture. The meaning of life is not found in human 
endeavors, but through participation in the Lord’s redemptive narrative. Every act 
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of love, faithful witness, and moment of worship testifies to the reality of God’s 
kingdom manifesting itself in the present age.

As followers of Christ, living between the “already” of his accomplished re-
demption and the “not yet” of its full consummation, believers are summoned to be 
witnesses to the coming kingdom. Secure in the promise of the Messiah’s return, 
they are sent forth as agents of hope, bearers of divine love, and stewards of the 
Gospel. They can live this way with the assurance that the victory is already won, 
for in Christ, God is making all things new.

Dan Lioy is Professor of Biblical Studies at ILT Christ School of Theology. He 
holds the Ph.D. from North-West University (South Africa) and is a teaching pastor 
at Our Savior’s Lutheran Church (NALC) in Salem, Oregon.
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